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ABSTRACT 
 

Despite the gamut of information and studies on the death penalty, there 

are limited information and surveys about people's perceptions in a predominantly 

Catholic country faced by an overly increasing crime crisis such as the drug 

problem.  This formal survey study described the perception of Catholics in the 

Archdiocese of San Fernando, Pampanga, Philippines, particularly on their stand 

on the reimposition of the death penalty. Results show that the anti-death penalty 

still outnumbered the pro-death penalty by a minimal margin (57% vs. 43%), 

contrary to three national surveys' reverse results. The majority of Catholics in 

Pampanga do not approve of the death penalty's reimposition because of their 

Catholic faith.  Using the Chi-square test (at the alpha .05 level), associations were 

found between respondents' stand on the issue with three demographic areas 

such as age, sex, and civil status and other categories; namely, level of conviction, 

the possibility of conviction change and the family's experience of a heinous crime. 

Women, youth, senior citizens, and married couples in relationships tend to be 

anti-death penalty; while men, middle age groups, separated, family victims of 

heinous crimes tend to favor its reimposition. However, no associations were found 

between their stand on capital punishment with income and with educational level. 

Pro-death penalty groups tend to have high levels of conviction compared to the 

anti-death penalty. However, the anti-death penalty individuals are more likely not 

to change their belief despite low level, and the family victims of heinous crimes 

tend to support the death penalty.  The Catholic Church leaders face major 

challenges in sustaining pro-life advocacies in the country in the face of the 

government's war on crimes and drugs. Further studies using a qualitative 

approach exploring offenders' lived experiences and heinous crime victims may be 

considered to shed more light on the matter. 

 

Key words: capital punishment, association with demographics, heinous crimes, 
retribution, restorative justice, Catholic teaching 
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INTRODUCTION 

 

          Capital punishment or the death penalty is a phenomenon 

that remains debated for many centuries, and even up to the 

present generation, its relevance is undiminished. Due to the 

changing nature of death penalty debates, it has been a very 

interesting topic of discussion among peoples from different 

cultures, political, religious, and philosophical orientations (Radelet 

& Borg, M. J. (2000). (p.99).  Since it runs against the universal call 

of preserving the highest value, which is human life, the Church and 

the State, though there is separation (Young & Shea, 2007) must 

consider the underlying background of people's perceptions in 

understanding the intricacies and the nature of this punishment 

relative to justice. 

 

Most developed or industrialized countries are currently 

gearing towards abolishing the death penalty in their judicial system 

(Dwivedi, 2017). The death penalty, or capital punishment, has 

been on the downhill spiral, specifically in the United States (Sarat, 

Kermes, Cambra, Curan, Kiley & Pant, 2017). Figures regarding 

death sentences in the U.S. have steeply declined and are limited 

to very few counties (Garrett, Jakubow & Desai, 2017). In 2016, the 

United States was excluded from the top five biggest executioner 

countries worldwide since 2006 (Amnesty International, 2017).  

 

Canada, a neighbor country of the U.S. in North America, 

has already eliminated the death penalty, including military offenses 

against its National Defense Act in 1998 (Canadian Encyclopedia, 

2016). The United Kingdom, which is situated in Europe, has 

completely abolished capital punishment in 1998 and still binds to 

the 13th Protocol of the European Convention on Human Rights in 

2004, which disallows the reinstatement of the death penalty as 

long as the U.K. is a party to the mentioned convention (Hoffmann 

& Rowe, 2010).   
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On the opposite side of the spectrum, China remains the 

world's top executioner of its criminals. In this country, an extra-

constitutional body, namely the 6-10 Office, was formed to 

prosecute the followers of Falun Gong, a modern qigong discipline 

(Congressional-Executive Commission on China, 2008). According 

to Amnesty International (2017), most of the 1,032 executed people 

worldwide in 2016 hailed from China, Iran, Saudi Arabia, Iraq, and 

Pakistan.   

 

Recently on the local Philippine scene, there were three 

surveys conducted regarding the death penalty. The first survey 

was through Facebook, with 83% of the 1,434 respondents favoring 

the death penalty and Twitter's reimposition, with 67% of the 3,474 

participants having the same conviction (Inquirer.net, 2016). 

Second is the Social Weather Station (SWS) survey, where 61% of 

the Filipinos are for capital punishment on heinous crimes and 

illegal drugs (Bondoc, 2017). The third conducted survey from 

Pulse Asia shows that 67% of the 1,200 Filipino respondents 

approved the death sentence (Mangosing, 2017). 

 

Under the Duterte administration, the Philippines 

contemplates the death penalty's reinstatement, mainly due to the 

spike in crime statistics. Locally, heinous crimes tantamount to 

possible death penalties such as murder and rape are usually drug-

driven. Hence, these serve as primary motivators for the current 

regime to stage an all-out war towards drug lords and traffickers. 

 

The increasing crimes and violence in the country left the 

Filipinos in a dilemma of whether to support or oppose capital 

punishment. With these into consideration, two groups have 

emerged: the pro-death penalty and the anti-death penalty. People 

who support the death penalty view its reimposition as a principal 

deterrent in committing heinous crimes. On the other hand, anti-
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death penalty supporters think capital punishment is not the end-all 

solution to our nation's present problems.  

 

Literature review 

 

The Death Penalty 

 

The death penalty is defined as the legal punishment for a 

crime (Cambridge Dictionary, 2017). It is against two important 

human rights: the right to life and the right to live free from torture 

(Amnesty International, 2017). The death penalty, which is 

considered a government-sanctioned practice, can be referred to 

as a death sentence or capital punishment. 

 

Capital punishment is derived from the Latin word 

"capitalis," meaning head, thus explaining the context of executing 

through beheading (Kronenwetter, 2001). Capital punishment 

crimes include murder, treason, espionage, war crimes, crimes 

against humanity, and genocide. In the Philippines, the House of 

Congress has limited the crimes punishable by the death penalty 

into four: drug trafficking, plunder, treason, and rape with homicide 

at the moment (Porcalla, 2017). According to Amnesty International 

(2017), today's means of execution are beheading, electrocution, 

hanging, lethal injection, and shooting in the head's back by firing 

squad. 

 

History of the death penalty in the Philippines 

 

During the Spaniards' time, executing criminals was through 

firing squad, garrote, and hanging. The most notable case of death 

by firing squad was Dr. Jose P. Rizal, the Philippine national hero 

(McLean, 2003). 
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Throughout the American Period, the electric chair was 

utilized to execute people (Galvin, 2016). So far, the Philippines is 

the only country aside from the U.S. to employ this method.  

There was no death penalty during the regime of Manuel L. 

Quezon. However, there was a death execution at the time of 

Elpidio R. Quirino by the name of Julio Guillen. He was found guilty 

beyond reasonable doubt of the crime of murder and multiple 

frustrated murder (G.R. No. L-1477, 1950). Marcial "Baby" Ama 

was electrocuted for murder during the Carlos P. Garcia regime.  

 

The dictatorship of Ferdinand E. Marcos saw an increase in 

death penalty executions due to drugs and rape cases. During this 

time, Prominent were the killings of Jaime Jose, Basilio Pineda, and 

Edgardo Aquino for the rape of Maggie Dela Riva and Lim Seng, a 

Chinese drug trafficker. These were broadcasted on television 

during that time. On the other hand, there was a moratorium during 

the time of Corazon C. Aquino. The death penalty was abolished in 

1987 under the present Constitution making the Philippines the first 

Asian country to abolish capital punishment. 

  

Fidel V. Ramos promised to reinstate the death penalty for 

cases such as heinous crimes to carnapping. Due to the rise in 

crime, the death penalty was re-imposed in 1993. Leo Echegaray 

was sentenced to die due to alleged rape through lethal injection at 

Joseph E. Estrada's presidency. Then it was suddenly banned in 

2000 due to the public clamor for a moratorium. Later, President 

Gloria Macapagal Arroyo brought it back for a time, then re-

abolished on June 4, 2006, under Republic Act No. 9346. The 

Philippines became a signatory to global advocacy on human 

rights, namely the national covenant's second option protocol on 

civil and political rights. The administration of President Benigno C. 

Aquino continued the death penalty's abolition, which lasted a 

decade. In the 2016 campaign of President Rodrigo R. Duterte, he 
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promised to re-impose the death penalty for heinous crimes, 

specifically for murder and drug trafficking.  

 

Christian Catholic Teaching on the death penalty 

 

 Many devout Catholics maintain that the death penalty to be 

a "violation of the right to life and an unauthorized usurpation by 

human beings of God's sole lordship over life and death" (Dulles, 

2001). Understanding the death penalty from its religious and moral 

perspective has been grounded on Scripture and tradition. 

Revelation and the guidance of the ecclesiastical magisterium 

became their foundation. 

 

 The Mosaic Law specifies no less than thirty-six capital 

crimes demanding execution by burning, decapitation, 

strangulation, and stoning (Fish, 2008). Counted in the list are 

adultery, bestiality, blasphemy, idolatry, incest, magic, murder, 

pederasty, and the Sabbath violation. The death penalty was 

considered especially appropriate as a punishment for murder 

since it is stipulated in the Torah that "Whoever sheds the blood of 

man, by man shall his blood be shed, for God made man in His own 

image" (Genesis 9:6). 

 

 However, in the New Testament, Jesus himself was against 

violence. He reprimands his disciples for yearning to call down fire 

from heaven to punish the Samaritans for their lack of hospitality 

(Luke 9:55). Later in the Garden of Gethsemane, he cautions Peter 

to put his sword down rather than resist arrest (Matthew 26:52). 

However, at no point does Jesus deny that the State has authority 

and power to sanction the punishment of death. In his clashes with 

the Scribes and Pharisees, Jesus mentions with support the 

seemingly retributive commandment, "He who speaks evil of father 

or mother, let him surely die" (Matthew 15:4; Mark 7:10, referring to 

Exodus 2l:17; cf. Leviticus 20:9).  
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Even the early Christians had nothing against the death 

penalty. They approve of the divine punishment meted out to 

Ananias and Sapphira when Peter rebukes them for their fraudulent 

action (Acts 5:1-11). As long as three witnesses testify against a 

man who violated the Law of Moses, he may die without mercy 

(10:28). According to Avery Cardinal Dulles (2001), there was no 

passage in the New Testament that disapproves of the death 

penalty. Nevertheless, notably, Jesus rebuked the crowd for 

stoning an adulterous woman, "He who did not sin shall cast the 

first stone"; and pardoned the woman (John 8:7).  

 

 According to the Catholic Christian tradition, even the 

Fathers and Doctors of the Church are virtually in support of capital 

punishment even though some of them, such as St. Ambrose, 

exhorted clergy members not to pronounce capital sentences the 

Church become the executioner (Megivern, 1997). After being 

converted, St. Augustine answered that the first commandment 

forbids killing, as reflected in his book, The City of God. During the 

middle ages, many canonists taught ecclesiastical courts to refrain 

from the death penalty and that civil courts should impose it only for 

major crimes. However, for very grave offenses such as murder and 

treason, leading canonists and theologians asserted the right of civil 

courts to pronounce it. Meanwhile, Don Scotus and Thomas 

Aquinas appeal to the authority of Scripture and patristic tradition 

and provided arguments from reason (Megivern, 1997). 

  

In the high Middle Ages, the Holy See sanctioned the 

Inquisition to turn over heretics to the secular arm for execution- 

that God had entrusted the power of life and death to civil authorities 

and that the use of this power is not against but of paramount 

obedience to the fifth commandment (Decker & Midelfort, 2008).  
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 Carried over in modern times, the Church's Doctors, such 

as Robert Bellarmine and Alphonsus Liquori, believed that some 

offenders should be punished by death. Later, other esteemed 

authorities Francisco de Vitoria, Thomas More Francisco, Suarez, 

and John Henry Newman, agreed that the magistrate had the right 

to bear the sword and that the Church should sanction its use, in 

the sense that Moses, Joshua, and Samuel used it against 

abominable crimes (Dulles, 2001). Throughout the first half of the 

twentieth century, Catholic Theologians' consensus in favor of 

capital punishment remained solid in extreme cases, as reflected in 

approved texts and encyclopedia articles of history. Even the 

Vatican City from 1929 to 1969 had a penal code that sanctioned 

death to anyone who might attempt to assassinate the Pope 

(Bromberg, 2007; Scotto, 2007). 

 

 In summary, it can be gleaned from Scripture and Catholic 

Tradition that crime deserves punishment in this life and not just in 

the next life. The State has the power and authority to administer 

appropriate punishment to those convicted of crimes that include 

the sentence of death. The purpose of criminal punishment is rather 

unanimously delineated in the Catholic tradition. Punishment is held 

to have various ends that may conveniently be reduced to four: 

rehabilitation, defense against the criminal, deterrence, and 

retribution (Dulles, 2001). 

  

The Italian Franciscan Gino Concetti, in his writing 

L'Ossservatore Romano (1977), made a powerful statement that 

started the paradigm shift in the Church: 

 "In the light of the word of God, and thus of faith, life-all 

human life- is sacred and untouchable. No matter how heinous the 

crimes…( the criminal) does not lose his fundamental right to life, 

for it is primordial, inviolable, and inalienable, and thus comes under 

the power of no one whatsoever." 
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The new recognition of the dignity and inalienable rights of the 

human person has dawned. Gone were the days when Jews and 

Christians failed to think through the consequences of the revealed 

doctrines. Each person is sacred and inviolable (Evangelium Vitae, 

1995). Those who recognize the times' signs will shift from the 

outmoded principles that the State has a divinely delegated power 

to kill and that criminals forfeit their fundamental human rights to 

life. Thus, the teaching today on the death penalty undergoes 

dramatic change corresponding to these new perspectives.  

 

 Ironically, such an abolitionist position is not new. Sectarian 

Christians, such as pacifist groups, have shared the same 

conviction, which found no bearing among Catholic Theologians 

(Decker & Midelfort, 2008). The growing position to the death 

penalty in Europe since the Enlightenment has gone hand in hand 

with a decline of faith in eternal life (Dulles, 2001). The most 

consistent cohorts to the death penalty are Christian churches, and 

its opponents are the groups antagonistic to the churches. When 

death came to be construed as the ultimate evil rather than as a 

stage on the way to eternal life, utilitarian philosophers such as 

Jeremy Bentham dismissed capital punishment as the "useless 

annihilation of human beings" (Bromberg, 2007).  

 

 Due to secular humanism, many governments in Europe 

have eliminated capital punishment in the twentieth century amidst 

religious believers' protest. The fading sense of sin, guilt, and 

retributive justice, all necessary to biblical and Catholic tradition, 

became the basis of the paradigm shift in perspective (Decker & 

Midelfort, 2008).  

 

  In the contemporary world, the Catholic Church has 

proclaimed an unequivocal stand against the death penalty. The 

new evangelization calls for followers of Christ who are 

unconditionally pro-life: who will proclaim, celebrate and serve the 
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Gospel of life in every situation (Pope John Paul II, Papal Mass, St. 

Louis, Missouri, 1999). The U.S. Conference of Bishops called for 

an end to the death penalty, exhorting that "no matter how heinous 

the crime, if society can protect itself without ending a human life, it 

should do so" (Carr & Thomas, 2004). Notably, the anti-death 

penalty position pronounces, "If however non-lethal means are 

sufficient to defend and protect people's safety from the aggressor, 

the authority will limit itself to such means, as these are more in 

keeping with the concrete conditions of the common good and more 

in conformity with the dignity of the human person" (The Catechism 

of the Catholic Church). Catholics seek to help build a culture of life 

in which each nation will no longer try to teach that killing is wrong 

by killing those who kill (USCCB, 1998 as cited in Carr & Thomas, 

2004).  

  

Recently, marking the 25th anniversary of the Catechism of 

the Catholic Church at the Vatican, Pope Francis said, "The death 

penalty, no matter how it is carried out, "is, in itself, contrary to the 

Gospel" (Wooden, 2017). Thus, an update to Catechism for the 

death penalty was initiated by him. In the local context, Bishop 

Pablo David shared the Path of Active Non-violence last December 

17, 2017. According to him, "In these very violent time, even as we 

sympathize with the victims who, out of desperation, are inclined to 

violent means of redress, knowing how cruelty breeds cruelty, how 

aggression provokes aggression, how violence begets violence, let 

us stand our ground and work consistently for truth, justice, and 

human dignity- but always in a non-violent way (CBCP News, 

2017). 

 

Pro-death penalty  

 

There are currently 57 retentionist countries or nations with 

the death penalty (Amnesty International, 2017). According to the 

Telegraph (2017), only four industrialized countries continue capital 
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punishment: the United States, Japan, Singapore, and Taiwan. All 

European countries have abolished the death penalty except for 

Belarus, the last surviving dictatorial country in this continent (The 

Telegraph, 2017).  

 

Based on the data of Amnesty International (2017), the five 

countries with the highest executions are China, Iran, Pakistan, 

Saudi Arabia, and the United States of America. Not counting 

China, almost 90% of the executed death sentences were from Iran, 

Pakistan, and Saudi Arabia (Amnesty International, 2017).  

 

 Countries that experienced past or foresee future economic 

problems tend to support the death penalty (Lehmann & Pickett, 

2017). This concept holds to war-torn countries such as 

Afghanistan and Iraq (Amnesty International, 2017). However, even 

in countries with rapid development such as China, its students at 

home and abroad favor capital punishment (Liang et al., 2005).   

   

Anti-death penalty  

 

 Presently, there are 141 abolitionist countries or nations 

without the death penalty (Amnesty International, 2017). According 

to the Death Penalty Information Center (2017), most Catholic 

countries such as Argentina, Mexico, Spain, Portugal, and the 

Philippines are abolitionist for all crimes. However, countries such 

as Brazil, Chile, El Salvador, and Peru are abolitionists for ordinary 

crimes only (Death Penalty Information Center, 2017).     

 

Several factors predispose people to have an anti-death 

penalty stand wherein even the U.S. Constitution's Fifth 

Amendment is being challenged by those seeking abolition of 

capital punishment (Blocher, 2016). Ron Paul, a famous 

Libertarian, strongly opposes the death penalty and considers it 

unjustified based on economic and moral aspects (Block, 2015). 
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Capital punishment is also regarded as unjustifiable for a small 

percentage of innocent murder convicts (Li, 2017).  

 

On the other hand, some people oppose the death penalty, 

some of whom are the least expected such as immediate family 

members of the victims (Gunn, 2017). They consider forgiveness 

and repentance through life sentences as a means to facilitate 

closure for their family members and relatives. Many of these 

advocates visit the prison as volunteers of restorative justice. 

 

Advantages of the death penalty 

 

There are pros regarding the reimposition of capital 

punishment. It deters bad people from committing crimes. Crime 

rates will continue to increase if there is no way to prevent people 

from committing acts. Life imprisonment can be an actual deterrent, 

but for other people, this is not enough. Prosecutors should have 

another choice of utilizing a variety of punishments to decrease 

crime rates.  

 

It is what hardened criminals deserved. The most basic 

principle of justice is that the punishment must fit the crime. It makes 

sense that if a person plans and brutally kills another person, he 

deserves capital punishment.  

 

The government need not spend on criminals who murdered 

and such. Most likely, convicted criminals for the death penalty will 

only receive life imprisonment. There is already an increase in the 

number of incarcerated inmates in which the government still needs 

to provide food and health care for them. It is then considered a 

waste of the government's money. 

 

It reduces the number of crimes committed. The death 

penalty serves as a hindrance to major crimes such as murder and 
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homicide. Without capital punishment, criminals will be free to do 

evil deeds. Criminals may be influenced not to take advantage of 

the weak. 

 

Disadvantages of the death penalty 

 

In the United States, racial discrimination and low socio-

economic status play a pivotal role in an individual's conviction of 

the death penalty (Gould & Leon, 2017). Often, Black Americans 

are always at a disadvantage when it comes to corporal 

punishment. People of color are easily convicted compared to 

Whites. Those living in poverty cannot enjoy fair justice compared 

to the rich and affluent. This condition is mainly due to the reason 

that they cannot hire better lawyers to defend themselves. 

 

Furthermore, since humans administer the justice system, 

there is a possibility of human error in passing judgment. There 

were many victims of capital punishment who later were found 

innocent. Such cases hold in the Philippines, where according to 

the Philippine Supreme Court, People of the Philippines vs. Efren 

Mateo, 77.77% out of 907 capital cases have judicial errors. 

Convicting people of heinous crimes may have a miscarriage of 

justice due to human error and corruption in the judicial system, 

especially when the offender has political influence and authority.  

 

Regarding gender issues, women who are drug offenders, 

such as couriers or mules, are subject to capital punishment 

(Fleetwood & Seal, 2017). Equality among men and women has not 

been fully defined, and ladies are usually receiving the death 

penalty. There is also this factor of geographic disparities in the 

death penalty (Gould & Leon, 2017). There are particular states or 

counties which have higher risks of death sentencing.  
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There are other reasons for not supporting the death 

penalty. It is not a crime deterrent. It does not mean that criminals 

will not continue doing evil things. Some who are mentally ill yet 

sentenced to death would continue their acts without proper 

medication. 

 

It can result in punishing the wrong people. The judicial 

system is imperfect. There is still a possibility that innocent people 

will be convicted and sentenced. Some will be executed though 

they do not deserve to be. It can cause depression and feelings of 

guilt in people. Often, people who execute criminals feel depressed 

and even committed suicide. It haunted them, and they resorted to 

drugs and alcohol abuse. Witnesses of violent punishment 

experienced anxiety and depression that includes the victims of the 

crime. 

 

It is not humane and cannot be undone. There was a case 

where a person who underwent lethal injection did not die right 

away and took more than 30 minutes to suffer from myocardial 

infarction or heart attack. In other cases, a person was already 

executed, yet there is new evidence that will vindicate him. There is 

no way the life of the person is brought back. 

 

Though there are numerous studies on the death penalty 

around the world, there are few studies that associate capital 

punishment with other demographic variables, especially in the 

Asian context, particularly in the Philippine setting where the 

perceived war on drugs, extrajudicial killings, and terrorism 

interplay in the socio-economic and political sphere of the Filipino 

community. Under the Duterte administration, the Philippine 

government is loud in contemplating the reimposition of the death 

penalty. Concomitantly, many lawmakers are also considering 

proposing its revival even before the incumbency of President 

Rodrigo Duterte. After the 2016 National Presidential election, 
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Senator Manny Pacquiao made his privilege speech in the 

Philippine Senate to favor capital punishment, even using the Bible 

as a reference.  

 

Such political foresight is reflected in the SWS, Inquirer, and 

Pulse Asia's three national surveys. The death penalty's 

reimposition is very imminent, based on the results. With their 

strong stand against anything that breeds the culture of death, the 

Catholic Church leaders have been very outspoken and transparent 

on their position against capital punishment.  

 

Thus, the Archdiocese of San Fernando is a strong 

advocate of the pro-life movement, through the authority of the 

Archbishop Most Rev. Florentino G. Lavarias, D. D. commissioned 

the Research and Planning Office of the University of the 

Assumption (UA-RPO) in close coordination and collaboration with 

the Social Action Center of Pampanga (SACOP) and select 

Archdiocesan Parish Pastoral Councils (APPC), to conduct a 

survey among Catholics in Pampanga regarding their perception 

and stand on the issue at hand. 

 

  Thus, the present study purports to describe the Catholics' 

perceptions in Pampanga on the reimposition of the death penalty. 

Specifically, it seeks to:1) Describe the respondents' demographics 

in terms of sex, civil status, age, educational background, and 

family economic status; 2) Determine the stand of respondents 

regarding the reimposition of the death penalty across barangays; 

3) Determine the relationship between the respondents' perspective 

and demographic factors; 4) Describe the personal reasons of 

respondents' approval/disapproval of death penalty; 5) Identify the 

respondents' preferred cause on their approval/disapproval of 

death penalty; 6) Determine the respondents' degree of conviction 

concerning their stand on death penalty; 7) Identify the percentage 

of respondents whose beliefs can still be changed; 8) Determine 
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the association between the respondents' experience of a heinous 

crime and their stand on the death penalty. 

 

Hypotheses: 

H1: There is an association between the respondents' stand on the 

death penalty and sex. 

H2: There is an association between the respondents' stand on the 

death penalty and age. 

H3: There is an association between the respondents' stand on the 

death penalty and civil status. 

H4: There is an association between the respondents' stand on  the 

death penalty and educational status 

H5: There is an association between the respondents' stand on the 

death penalty and income status. 

H6: There is an association between the respondents' stand on the 

death penalty and the degree of conviction 

H7: There is an association between the respondents' degree of 

conviction and the possibility of conviction change 

H8: There is an association between the respondents' stand on the 

death penalty and  experience of heinous crimes 

 

Limitation of the study 

 

 The survey study only covered the Archdiocese of San 

Fernando, Pampanga, particularly Catholic residents available 

during the scheduled survey. A minority of the respondents failed to 

register some items in the demographics. The non-Catholics' 

perception was excluded in the study, which may comprise more or 

less ten to fifteen percent of data. Due to limited resources, only the 

general perception of the selected barangays was covered. No in-

depth interview was done with some participants. Only an open-

ended questionnaire was provided where respondents can give 

their comments. One item in the questionnaire asked for the family's 

experience of heinous crimes to determine the association with the 
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main variable,   Perception of specific groups like the religious, law-

enforcers, lawyers and people in correctional institutions as well as 

the convicted offenders of heinous crimes were not included. Such 

limitations may be addressed through future studies involving public 

perception and lived experiences of both offenders and victims 

through qualitative studies.  

 

METHOD 

 

This descriptive study explored the perceptions of 

participants regarding the reimposition of the death penalty. Using 

a two-stage sampling design, 43 barangays (8%) were first 

randomly selected from 534 barangays in the Archdiocese of San 

Fernando, Pampanga, Philippines.   In the second stage, 

respondents were selected through systematic quota sampling at 

the barangay level. Sixty individuals per barangay based on the age 

norm were selected for equal representation.  The nearest house to 

the barangay hall became the baseline where the first respondents 

were selected; after that, every fifth house was sourced out until a 

quota of 60 respondents was achieved. If no candidate was chosen 

due to unavailability or non-conformity with the age inclusion 

criteria, enumerators were instructed to proceed to the household 

nearest to the selected house. According to the age bracket, equal 

distribution, basically at least ten persons per age level, became the 

standard quota. Six age levels were pre-determined in years: 11-

19, 20-29, 30-39, 40-49, 50 -59, and 60 and above. Only Catholics 

aged 11 and above and willing to participate in the survey became 

the study respondents.  

 

The field supervisors who are members of the Parish 

Pastoral Council (PPC) were informed and trained about the 

guidelines and procedures on the survey's conduct. A one-day 

training was held at the Social Action Center of Pampanga 

(SACOP), Maimpis, where a complete survey guide was provided. 
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Likewise, the field supervisors were tasked to train six enumerators 

to conduct and facilitate the actual survey at the barangay level.  

 

Permission was sought from the barangay captain before 

the conduct of the survey. Assistance from resident representatives 

was provided through the support of the barangay captains and 

parish priests. The respondents signed the consent form containing 

the study's purpose, the right to withdraw, and the privacy rule 

before any information was gathered.  

 

An 11-item questionnaire was developed by the Research 

and Planning Office (RPO) of the University of the Assumption, 

covering areas on demography such as sex, age, civil status, 

educational background, and monthly income. Other salient items 

in the questionnaire include the respondents' stand on the death 

penalty, personal reasons for approving and disapproving it, the 

most preferred reasons for supporting and disliking based on the 

list provided, the degree of conviction, the possibility of changing 

belief, and the experience of heinous crimes in the family. The 

instrument was content validated by experts and pilot tested in the 

University of the Assumption after which, some of the range of the 

items were modified.  

 

The respondents' reasons for their stand on the death 

penalty's reimposition were disclosed first in the questionnaire 

before their preferred reasons. Respondents were asked to write 

their comments on their reasons for approving and disapproving of 

the death penalty. Opinions were coded based on the categories of 

approval and disapproval of the death penalty. The cleaning of data 

in the spreadsheet commenced immediately after encoding. 

Outliers and vague responses were eliminated.  

 

The categories for pro and con position on the death penalty 

were based on the ProCon Organization, where leading scholars, 
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experts, and academicians worldwide provided rational accepted 

justifications on the controversial issue like the death penalty. The 

categories were modified to suit the social context in the 

Philippines. 

 

Descriptive statistics using mean and percentage were used 

to summarize the proportion and Chi-square test to test the 

associations among the pertinent variables. Results were 

summarized using tables. The hypothesis test index was set at the 

alpha .05 for the cross-tabulation of variables. Test results with p-

values equal to or less than .05 were declared significant in their 

association with the given variables. Input parameters for power 

calculations of the goodness of fit test for contingency tables 

registered at 0.09 effect size, the alpha error probability of 0.05, df= 

5, and statistical power of 0.95 (using G-Power). 

 

 

RESULTS 

 

Respondents' Demographics 

 

A total of 2,536 respondents from 43 randomly selected 

barangays in Pampanga were surveyed.  There were more females 

(56.9%) than male (35.1%) respondents. Half of the respondents 

are married (52.6%). Those singles registered at 32.8%, while 

widow/ers, live-ins, and those separated registered the lowest 

percentage (1.5%). Though three in every ten respondents did not 

reveal their income status (28.7%), more than half of the 

respondents have a monthly income between Php 5,000 and 

15,999 (56.5%). Only one in every ten earns Php 16,000 to 49,999 

monthly (11.9%). Only sixty respondents (2.4%) earned between 

Php 50,000 to 150,000 and only twelve earned 150,000 and above 

(.5%).  
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In terms of educational level, two in every ten reached elementary 
(19.4%) and college (20.6%), while four in every ten studied in high 
school (43.7%), two out of ten reached college (20.6%). Very few 
respondents took vocational/technical (7%) and graduated from 
school (1.2%). Two hundred five failed to identify their educational 
background (8.1%). In terms of age, 48 respondents could not 
determine their age, but all respondents are equally distributed, 
ranging from 398 to 428 across ages. 
 
Table 1  

Distribution of respondents according to sex, civil status, age, 

educational level, and monthly income 
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Respondents' stand on the reimposition of the death penalty 

across barangays  

  

In terms of proportion, most respondents disagree with the 

reimposition of the death penalty (57%) compared to those who 

favored it (43%). Almost six in every ten respondents said NO to 

the death penalty, and four in every ten said otherwise.  In terms of 

the distribution of respondents' stand on the death penalty 

according to barangays, eleven barangays favored the death 

penalty (two from Arayat, one from Minalin, one from San Luis, two 

from Lubao, one from Guagua, Florida Blanca, three from Mexico, 

one from Sto. Tomas). In comparison, thirty barangays opposed the 
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idea of its reimposition, and two have equal distribution (one from 

Macabebe and one from Lubao). 

 

Table 2 

Distribution of respondents' stand on the death penalty 

according to barangays  
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Table 3 

Association between respondents' stand on the death penalty 

and other demographic factors 

 

 
 
The relationship between the respondents' stand on the death 
penalty and demographic factors 
 

Respondents' perspective on the death penalty has an 

association with gender (𝑋2=14.791, df=1, p-value=.000). The 

females (60.36%) tend to disapprove of the death penalty than men 

(52.25%). 

 

Age has an association with the stand on the death penalty 

(𝑋2=41.100, df=5, p-value= .000). A descending and ascending 
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trend on the death penalty's approval and disapproval was 

manifested in terms of age. The young and older adults, namely the 

teenagers and the senior citizens, tend to disapprove of the death 

penalty's reimposition while middle-aged people, namely ages 30 

to 39, favor its reimposition. 

  

Civil status has an association with the stand on the death 

penalty (𝑋2= 33.605, df=4, p-value=.000). Those singles and 

widows/ers, married, live-ins are more inclined to disapprove of the 

death penalty while those separated tend to approve of it. 

  

Educational background has no association with the stand 

on the death penalty (𝑋2= 6.136, df=4, p-value= .189). No 

association was manifested except that most respondents across 

educational backgrounds disagree with the death penalty. 

  

Income status has no association with the stand on the 

death penalty (𝑋2=5.962, df= 3, p-value=.113). Regardless of the 

income, there is a very thin difference between those who 

disapprove and approve of its reimposition. 
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Table 4 

Respondents' reasons for approval and disapproval of the 

death penalty 
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Personal reasons for respondents' approval/disapproval of 

the death penalty 

 

Respondents who favor the death penalty consider it a 

deterrent to committing crimes (40%), and one in every five 

categorically feels exterminating all the criminals who commit 

heinous crimes (19.6%). On the other hand, respondents who 

disapprove of the death penalty's reimposition maintain their 

conviction that only God can give and take away life (24.8%) and 

that alleged criminals can still change their lives (12.6%). Thirteen 

percent of those who are not in favor failed to comment.  One in 

every ten persons consider that the death penalty puts innocent 

lives at risk, especially the poor and the marginalized (10.2%) and 

that the death penalty is against the teachings of religion (9.3%) 

 
Table 5 

Distribution of respondents' preferred reasons based on the list 

of provided 
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Respondents' preferred reasons for their 

approval/disapproval of the death penalty 

 

When given a list of possible reasons, the pro-death penalty 

respondents identified capital punishment as a deterrence to crime 

as rank one. The death penalty allows exact appropriate retribution, 

and that the Philippine Constitution allows the application of the 

death penalty came second and third, respectively. According to 

those who did not favor the death penalty, the belief that only God 

can give and take away life registered rank one and that it is a 

violation of the right to life and the dignity of the human person and 

that it puts innocent lives at risk came second and third respectively. 

 
Table 6 
Association between the respondents stand on the death 
penalty and  level conviction 

 

 
 

Respondents' degree of conviction concerning their stand on 

the death penalty 

 

Results show that there is an association between the level 

of conviction and the stand on the death penalty (𝑋2= 915.516, 

df=3, p-value=.000).  An inverse relation was manifested; those 

who favor the death penalty are more convinced than those who did 

not favor it. The level of conviction depends upon their stand. Those 

who are not in favor of the death penalty registered to be "strongly 
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not convinced," while those who favor the death penalty registered 

to be "strongly convinced."  

 
Table 7 
Association between respondents' stand on the death penalty 
and the possibility of conviction change 

 

 
 

Percentage of respondents whose convictions can still be 

changed. 

  

When asked if their conviction may be changed, the majority 

gave a negative response (74.9%), and only a minority that is two 

in every ten (18.1%) stated otherwise. Based on the results, an 

association was established between the stand on the death 

penalty and the possibility of conviction change (𝑋2= 85.785, df=1, 

p-value=.000). Both respondents for pro and anti-death penalty 

have a low possibility of conviction change. Those who favor the 

death penalty have a higher frequency in terms of the possibility of 

conviction change than those who disagree with the death penalty. 

Those who do not favor the death penalty's reimposition are more 

inclined not to change their conviction. Implicitly, those who are 

against the death penalty have a low degree of conviction. 

However, explicitly they are not willing to change their conviction. 
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Table 8. Association between the stand on the death penalty and 

the experience of a heinous crime 

 

 
 

Association between the respondents' experience of a heinous 
crime and their stand on the death penalty 

 

Chi-square test results show that there is an association 

between the respondents' heinous crime experience and their stand 

on the death penalty reimposition (𝑋2= 8.413, df 1, p-value= .004).  

Those who have experienced heinous crimes in their family tend to 

favor the death penalty's reimposition compared to those who did 

not experience it. 

 

DISCUSSION 

 

Though surveys provide a general landscape of people's 

perceptions, they must always be dealt with caution. In light of the 

current study, most of the respondents (57%) did not favor the 

death penalty, while a minority favored its reimposition (53%). 

Admittedly, there is a slight difference between them indicating 

fluidity, which may result in a paradigm shift in stand should there 

be a new development in the country's social, economic, and 

political landscape (Cullen, Fisher, Applegate, 2000). (p.118). 

 

The results of the survey in the Archdiocese of San 

Fernando, the province of Pampanga, runs counter with the results 

of the three national surveys: that of Inquirer dated May 17, 2016, 

showing 83 percent of 1434 respondents were in favor of bringing 
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back the death penalty while only 17% percent opposed it; the 

social Weather Station showing that three in every five (61%) 

Filipinos approved its reimposition and only 23 percent disapproved 

it; and, the Pulse Asia March 2017 survey showing that out of 1,200 

respondents, 67 percent of Filipinos approved of the death penalty's 

reimposition while 25 percent are opposed to it, while undecided is 

at eight percent. The micro-study in Pampanga, where most are 

predominantly Catholic (Bautista, 2014), may paint a small but 

emerging picture of the people's perception in the Philippines. Most 

Pampanga residents are Catholics, which explains why their affinity 

to the Church's stand on the death penalty is still relatively strong.  

Preservation of human life is considered a value to most of the 

populace. The perspective to uphold the Gospel of Life reflects how 

they view social issues and other existential phenomena (Merz, 

2003).  This position strongly manifested in the proportion of the 

barangays that favored the death penalty and those opposed to the 

idea of its reimposition.  

 

Constitutionally, the barangay is the basic social-political 

unit in the Philippines (Nebres, 2009). Only a minority of the 

barangays favored the death penalty's reimposition, and the 

majority were against, and two received an equal number of results. 

It could be attributed to their geographical, social, political, and 

religious setting's external influences. Those nearest to the Cities 

with low crime rates are inclined to be anti-death penalty, while 

those farthest and with a history of insurgency and rampant 

atrocities are pro-death penalty. 

 

In the current study, only 56.9% percent is not in favor of 

capital punishment, and 42.1% registered otherwise. It is a very 

close survey where the values may change in the future either for 

or against the death penalty depending upon the social, economic, 

political, and religious landscape of the barangay. Cluster 
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variation in support of the death penalty was observed based on the 

context (Borg, 1997).  

 

Though eight percent of the participants failed to disclose 

their gender, it was found out that the respondents' stand on the 

death penalty is associated with gender. Female respondents tend 

to disapprove of the death penalty as compared to men. This result 

may be attributed to their feminine psychological framework for 

forgiving and loving (Bosco, 2001). On the other hand, men are 

perceived as disciplinarians and have a strong character that 

tradition and physical attributes provide. The father is considered 

the head and provider while the mother takes responsibility for the 

domestic needs and is in charge of their emotional growth and 

values formation. Therefore, the authority pattern is still patriarchal. 

It may explain why female respondents in the study tend to 

disapprove of the death penalty over the male respondents. 

 

In addition to the unique Filipino Spirit, "Calidad Humana" 

(Torralba, 2015), the character of a good Christian –religiosity, and 

spirituality- has strengthened people's way of life Archdiocese of 

San Fernando, Pampanga. There is a strong tendency in children 

and older people to disapprove of the death penalty regarding their 

social and worldviews. Children are taught by their teachers in the 

school to be pro-life and to be forgiving. Christian Life Education 

(CLE) and values formation subjects/courses in Catholic private 

and public schools influenced children's perception of the death 

penalty issue. Despite the unparalleled and unlimited access to the 

internet, religion still plays a big role in providing insights and 

understanding social problems to the millennials through effective 

instruction (Porter, 2008). For that matter, senior citizens have 

experienced different life phases, making them appreciate the 

totality of life in all its forms. As they approach their lives' twilight 

zone, forgiveness is an implicit value worth honing and emulating; 

and explicitly manifested in how they deal humanely with their 
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neighbor. It also holds how they perceive social issues, such as the 

death penalty (Krisberg & Engel-Temin, 2007). The middle age 

group favors the death penalty, for they have witnessed so much 

crime, terror, and violence during their youth. After a decade of the 

death penalty's abolition, its resurgence is demanded as a change 

maker.  

  

On the one hand, people's experiences, whether good or 

bad, meaningful or traumatic, would always affect how they 

perceive the world. Those in relationships and those who want to 

be engaged in a relationship have a positive stance on life and 

refute capital punishment. Remarkably, those who had a traumatic 

separation from their loved ones tend to have negative views on the 

value of relationships; and therefore correlate to their perception of 

punishment. In effect, they manifest passing judgment on how they 

feel about certain crimes and the like. Such a negative feeling of 

hate translates to their agreement with capital punishment 

(Unnever, Cullen, Jonson, 2008). (p.120). Singles and widow/ers, 

married, live-ins are more inclined to disapprove of the death 

penalty, while those separated tend to approve of the death penalty 

mainly because of their experience of traumatic relationships. 

Similarly, a difference in grieving patterns of the families of murder 

victims with families of death row inmates is also observed 

(King,2004). 

 

The respondents' educational background and income 

status were not associated with their stand on the death penalty in 

the study. Though most of the respondents in the lowest income 

bracket are still opposed to the reimposition of the death penalty, 

there is a very little margin of difference compared to those who 

favored it. In the current study, income and schooling do not affect 

people's stand on moral issues, particularly the death penalty 

reimposition. All people have their reasons to support and not 

support the death penalty, but this is not directly attributed to their 
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educational attainment or economic status. Contrary to this claim, 

people living in communities that experience socio-economic 

problems tend to support the death penalty (Amnesty International, 

2017; Lehmann & Pickett, 2017;); but it does not automatically 

follow its disapproval in communities with rapid economic progress 

like China (Liang et al., 2005). 

 

The primary personal reason why respondents consider the 

reimposition of the death penalty is that "capital punishment is a 

deterrent to committing crimes." However, Amnesty International 

refutes this claim; popular opinion and old jurisprudence state that 

the death penalty is a crime deterrent. Some countries having the 

death penalty considered this to be essential in their fight against 

criminal elements.  Notably, after a five-year moratorium from 1972-

1977, the death penalty was reinstated (Dulles, 2001). To date, 

some first world countries like Japan and Singapore are 

retentionists of capital punishment. Accordingly, the crime rates in 

these countries are low (BBC News, 2013; Engel, 2014; OSAC, 

2016) 

 

Nowadays, notorious criminals do not anymore fear the 

sanctions imposed by the government. Heinous crimes are 

prevalent in communities where there are low economic activities 

and opportunities. According to the Volunteers against Crime and 

Corruption (VaCC), there are ten heinous crimes a day reported to 

their office (Sanidad-Leones, 2006). In the Philippines, a criminal's 

cruelest punishment may be sentenced to – Reclusion Perpetua or 

life imprisonment. Individuals who commit heinous crimes are not 

afraid of the justice system anymore because imprisonment may 

turn out to be a "wrong blessing" in disguise. The prison may be an 

opportunity to establish a bigger network for organized crimes and 

terrorist groups (Cuthbertson, 2004). Thus, respondents also 

perceived that the death penalty means completely eradicating the 

criminals themselves, basically eliminating the crime's culprits. Two 
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in every ten respondents who are pro-death punishment are very 

direct in explicitly saying that "para mawala na ang mga kriminal sa 

mundo" (the criminals would be completely exterminated). For 

heinous crimes, like murder and rape, pro-death respondents 

consider justice by killing these murderers and rapists for the harm 

done were unredeemable. The protection of society from the 

criminal became a primordial end for the reimposition of capital 

punishment. There is no doubt that the State has the right to inflict 

the death penalty in cases where there is no doubt about the crime's 

seriousness and the accused culpability (Dulles, 2001). Thus, a 

seamless and perfect judicial system must be put in place. 

 

On the other hand, the anti-death penalty cluster believes 

that only God can take away a person's life. It is a theocentric view 

where man has to surrender his vengeance to the Divine Being. 

Just retribution, which seeks to establish the right order of things, 

should not be confused with vindictiveness, which is reprehensible 

(Dulles, 2001).To devout Catholics, the death penalty is a violation 

of the right to life and an unauthorized usurpation by human beings 

of God's sole lordship over life and death (Dulles, 2001). The 

provision of justice and peace rest in God and God alone. Contrary 

to this perception, the State or the government's judicial system 

asserts the right to pronounce the death penalty for grave offenses 

such as murder and treason.  

 

The Church's Doctors, such as Robert Bellarmine and 

Alphonsus Liguori, held that some offenders should be punished by 

death. Other highly respected authorities, Francisco De Vitoria, 

Thomas More, and Francisco Suarez, agreed and sanctioned its 

use in the sense that Moses, Joshua, and Samuel used it against 

abominable crimes (Dulles, 2001). The National Conference of 

Catholic Bishops during the 80s pronounced their negative 

comments on capital punishment, approved by a majority vote of 

those present expressed opposition. It holds to the Catholic leaders 
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and in Asia and Europe. Pope John Paul II and Pope Francis 

unequivocally said their opposition to the practice. 

 

One of the purposes of punishment in secular courts is 

rehabilitating the criminal (Dulles, 2001). Concomitantly, every 

person has a possibility of changing lives for the better- which they 

call a second chance.   It can be realized in serving a sentence. The 

very goal of every prison house is for a person to serve the due 

penalty. Within these four walls of the prison, a person may change 

his outlook in life and change his behavior positively to return to 

society as a productive citizen.  In prison, there are opportunities for 

change and reconciliation (Celichowski, 2000). The different 

programs and activities where prisoners can be involved are 

occasions for positive transformation (Smit, 2010). Support groups 

and prison volunteers also help in rehabilitation (Light, 1993). 

History spells out that many great men were once prisoners of 

society. Somewhere in their life, a total change or metanoia took 

place.  

 

Serving one's sentence is crucial for justice to prevail. 

However, when the justice system is hampered and delayed to poor 

individuals, real justice is denied to those who deserved a second 

chance in life (Lee, 2014).  

 

The respondents' most preferred reasons for approving and 

disapproving of the death penalty are synonymous with their 

explanations. However, their second and third select reasons did 

not align with their motives. For the second and third preferred 

reasons: advocates of the death penalty consider it appropriate 

retribution to a crime committed and that the Constitution allows 

applying the death penalty (Vidmar, 2002). It is exactly what 

President Rodrigo Duterte is advocating since his campaign's time- 

just retribution, not a deterrence to crime (ABS-CBN News, 2016). 

Criminals who committed heinous crimes like rape, murder, and the 
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like must be properly punished, just, and fair. "An eye for an eye, a 

tooth for a tooth" is the language of justice for the advocates of the 

death penalty.  

 

Incidentally, the Philippine government abolished the death 

penalty under article III, section 19 of the 1987 Constitution prohibits 

using the death penalty by stating, "the death penalty shall not be 

imposed unless, for compelling reasons involving heinous crimes, 

the Congress hereafter provides for it. Any death penalty already 

imposed shall be reduced to Reclusion Perpetua." Under the 

previous section, the legality and basis of capital punishment 

indicate the possibility of its reimposition when the people's voice 

be heard through Congress. 

 

On the other hand, for the pro-life advocates, the death 

penalty is perceived to violate the right to life and the human 

person's dignity, and that it puts innocent lives at risk.  As the 

Catholic leaders reiterate time and again, the death penalty is a 

violation of the right to life and an unauthorized usurpation by 

human beings of God's sole lordship over life and death (Dulles 

2001). Advocates of restorative justice would find reconciliation a 

key factor in making peace with oneself both for the offender and 

the victim's family (Kay, 2006.) 

 

The information regarding respondents' degree of 

conviction and their stand on the death penalty manifest a positive 

association indicating that pro-life advocates registered to be 

"strongly not convinced" as compared to those pro-death penalties 

who reported to be "strongly convinced. It indicates a very fluid 

opinion on the part of those who said NO to the death penalty; that 

their stand may change since they are "strongly not convinced." 

Those who said yes to the death penalty revealed a lesser chance 

of changing their position. On the Catholic Church part, it is a 
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challenge to form the respondents' conscience to be more 

convinced with their conviction (Kirchmeier, 2002).  

 

Interestingly, three in every ten respondents favored the 

death penalty and confirmed the possibility of shifting conviction. It 

is where religious instruction can come into place. While seven out 

of ten said otherwise.  The majority of those who disapproved of its 

reimposition unequivocally denied the possibility of changing their 

stand despite being not strongly convinced at the time of the survey.  

The element of time plays a big factor in public opinion on the death 

penalty. Some people may have confessed to having a low degree 

of conviction. Yet, when the situation arises to recant one's 

confidence, they surprisingly rise to the occasion of responding in 

favor of their prior belief. 

 

Some people who experienced adverse situations in life are 

vulnerable to violence (Finkelhor, 2008). A number of these people 

recourse to extreme means to attain an end. Family victims of 

heinous crimes are no different from these vulnerable people. In 

their perspective, capital punishment is perceived to be the sole just 

retribution for such crimes. Extreme hate, coupled with 

psychological and mental anguish, affects their conscience to be 

sternly indifferent to alleged offenders. The only justice is to 

sentence them to death. The survey shows that those who 

experience heinous crimes tend to approve of the reimposition of 

the death penalty. However, individuals oppose the death penalty; 

some are the least expected, such as the immediate family 

members of the crime victims (Gunn, 2017). They ponder 

forgiveness and repentance through the life sentence to facilitate 

closure for their family members and relatives. Many Catholics 

believe that the death penalty should not be imposed if 

punishment's purposes can be equally well or better achieved by 

bloodless means, such as life imprisonment (Dulles, 2001). Healing 
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for both victims and offenders would take place under this special 

medium.  

 

According to Albert Einstein, "Peace is not merely the 

absence of war but the presence of justice, law, and order" (Gill, 

1996). This idea is equivalent to the existence of a government that 

implements its Constitution and just laws. The imposition and 

suspension of the death penalty have their own merits and 

downsides. Most countries today with strong, sustainable economic 

development are shifting their paradigm against capital punishment 

while other countries facing political and economic problems have 

maintained the death penalty's application. These countries' judicial 

and penal systems have been raised to a higher level of excellence 

of restorative justice. Thus, a country that considers the 

reimposition of capital punishment may likely indicate immense 

socio-economic problems that include terrorism and criminality. 

However, observed legal arbitrariness, social discrimination, and 

risk of executing the innocent happening in countries worldwide 

may indicate that the death penalty has no place in the Twenty-first 

century (Bright, 2001). Such a context spells out the country's poor 

justice and penal system, further aggravating the social strata.  

 

The Philippines' peace and order situation, most especially 

in urban cities like Manila, is alarming due to growing drug-related 

crimes (Curato, 2017). According to reports, even the Marawi siege 

infiltrated by the ISIS terrorist group was likely to be connected to 

drug-related problems in the Philippines, which was put to a stop by 

the present administration (ABS-CBN News, 2017). To date, there 

were unprecedented 900 drug-related killings and 700 anti-illegal 

drug operations a month after the assumption of Rodrigo Duterte in 

office as President (Curato 2017). Consequently, the reports of 

extrajudicial killings have prompted the Catholic Church and other 

religious denominations in the Philippines to advocate "Stop the 

killings" in the community. It has called the Duterte administration's 
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attention to pause and re-assess the Philippine National Police 

mandates in the government's war against drugs.  

   

In the Archdiocese of San Fernando, Pampanga, most 

Catholic residents expressed opposition to the reimposition of the 

death penalty despite the phenomenal drug problem. Such public 

opinion for restorative justice via rehabilitation and reconciliation 

lingers in all devout Catholics' minds and hearts in Pampanga. 

Today, the Archdiocese has built the infrastructure for this purpose 

and mobilized lay volunteers to help in the rehabilitation initiatives 

in selected parishes for drug reformists in Pampanga.   

 

Will the stand or conviction for or against capital punishment 

be sustained or weakened? That has to be seen in the Catholic lay 

leaders' continuing efforts and influence and the clergy of the 

Archdiocese of San Fernando, Pampanga, whatever initiatives and 

actions in promoting life by its citizens would hopefully bring 

something good for the next generation.    
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